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The Pope's Last Wishes in the United Kingdom

He has gathered from his journey "how deep a thirst there is among the British people for the
Good News of Jesus Christ." And therefore he has urged the bishops to preach the Gospel in its
entirety: "including those elements which call into question the widespread assumptions of
today’s culture”

by Sandro Magister

ROME, September 19, 2010 — On this, his fourth and last day in the United Kingdom, Benedict XVI has
elevated to the honors of the altar Blessed John Henry Newman, during the Mass celebrated in Cofton
Park in Birmingham (in the photo).

In the homily, the pope again brought to light the relevance of Newman's vision, in particular for teachers
and priests.

In the afternoon, also in Birmingham, in the chapel of the Francis Martin House of Oscott College,
Benedict XVI met with the bishops of England, Scotland, and Wales.

In the speech he addressed to them, he insisted on the revival of evangelization, on the fight against
pedophilia, and on a more devout celebration of the Eucharist with the new English translation of the
missal.

The pope also urged the bishops to be "generous" in welcoming the Anglican communities that want to
enter the Catholic Church: "a prophetic gesture that... helps us to set our sights on the ultimate goal of all
ecumenical activity."

Below are the final part of the homily and the salient passages of the speech to the bishops.

1. FROM THE HOMILY FOR THE BEATIFICATION OF NEWMAN, "MOST BELOVED
FATHER OF SOULS"

[...] The definite service to which Blessed John Henry was called involved applying his keen
intellect and his prolific pen to many of the most pressing "subjects of the day". His insights into
the relationship between faith and reason, into the vital place of revealed religion in civilized
society, and into the need for a broadly-based and wide-ranging approach to education were not
only of profound importance for Victorian England, but continue today to inspire and enlighten
many all over the world.

| would like to pay particular tribute to his vision for education, which has done so much to
shape the ethos that is the driving force behind Catholic schools and colleges today. Firmly
opposed to any reductive or utilitarian approach, he sought to achieve an educational
environment in which intellectual training, moral discipline and religious commitment would
come together. The project to found a Catholic University in Ireland provided him with an
opportunity to develop his ideas on the subject, and the collection of discourses that he



published as "The Idea of a University" holds up an ideal from which all those engaged in
academic formation can continue to learn. And indeed, what better goal could teachers of
religion set themselves than Blessed John Henry’s famous appeal for an intelligent, well-
instructed laity: "l want a laity, not arrogant, not rash in speech, not disputatious, but men who
know their religion, who enter into it, who know just where they stand, who know what they hold
and what they do not, who know their creed so well that they can give an account of it, who
know so much of history that they can defend it" ("The Present Position of Catholics in
England”, 1X, 390). On this day when the author of those words is raised to the altars, | pray
that, through his intercession and example, all who are engaged in the task of teaching and
catechesis will be inspired to greater effort by the vision he so clearly sets before us.

While it is John Henry Newman'’s intellectual legacy that has understandably received most
attention in the vast literature devoted to his life and work, | prefer on this occasion to conclude
with a brief reflection on his life as a priest, a pastor of souls. The warmth and humanity
underlying his appreciation of the pastoral ministry is beautifully expressed in another of his
famous sermons: "Had Angels been your priests, my brethren, they could not have condoled
with you, sympathized with you, have had compassion on you, felt tenderly for you, and made
allowances for you, as we can; they could not have been your patterns and guides, and have
led you on from your old selves into a new life, as they can who come from the midst of you"
("Men, not Angels: the Priests of the Gospel", in "Discourses to Mixed Congregations"”, 3).

He lived out that profoundly human vision of priestly ministry in his devoted care for the people
of Birmingham during the years that he spent at the Oratory he founded, visiting the sick and the
poor, comforting the bereaved, caring for those in prison. No wonder that on his death so many
thousands of people lined the local streets as his body was taken to its place of burial not half a
mile from here. One hundred and twenty years later, great crowds have assembled once again
to rejoice in the Church’s solemn recognition of the outstanding holiness of this much-loved
father of souls. What better way to express the joy of this moment than by turning to our
heavenly Father in heartfelt thanksgiving, praying in the words that Blessed John Henry
Newman placed on the lips of the choirs of angels in heaven: "Praise to the Holiest in the height
/ And in the depth be praise; / In all his words most wonderful, / Most sure in all his ways!" ("The
dream of Gerontius").

2. TO THE BISHOPS OF THE UNITED KINGDOM: "TO PROCLAIM THE GOSPEL AGAIN IN
A HIGHLY SECULARIZED CONTEXT'

[...] In the course of my visit it has become clear to me how deep a thirst there is among the
British people for the Good News of Jesus Christ. You have been chosen by God to offer them
the living water of the Gospel, encouraging them to place their hopes, not in the vain
enticements of this world, but in the firm assurances of the next. As you proclaim the coming of
the Kingdom, with its promise of hope for the poor and the needy, the sick and the elderly, the
unborn and the neglected, be sure to present in its fulness the life-giving message of the
Gospel, including those elements which call into question the widespread assumptions of
today’s culture. As you know, a Pontifical Council has recently been established for the New
Evangelization of countries of long-standing Christian tradition, and | would encourage you to
avail yourselves of its services in addressing the task before you. Moreover, many of the new
ecclesial movements have a particular charism for evangelization, and | know that you will
continue to explore appropriate and effective ways of involving them in the mission of the
Church. [...]

Another matter which has received much attention in recent months, and which seriously



undermines the moral credibility of Church leaders, is the shameful abuse of children and young
people by priests and religious. | have spoken on many occasions of the deep wounds that such
behaviour causes, in the victims first and foremost, but also in the relationships of trust that
should exist between priests and people, between priests and their bishops, and between the
Church authorities and the public. | know that you have taken serious steps to remedy this
situation, to ensure that children are effectively protected from harm and to deal properly and
transparently with allegations as they arise. You have publicly acknowledged your deep regret
over what has happened, and the often inadequate ways it was addressed in the past. Your
growing awareness of the extent of child abuse in society, its devastating effects, and the need
to provide proper victim support should serve as an incentive to share the lessons you have
learned with the wider community. Indeed, what better way could there be of making reparation
for these sins than by reaching out, in a humble spirit of compassion, towards children who
continue to suffer abuse elsewhere? Our duty of care towards the young demands nothing less.

As we reflect on the human frailty that these tragic events so starkly reveal, we are reminded
that, if we are to be effective Christian leaders, we must live lives of the utmost integrity, humility
and holiness. As Blessed John Henry Newman once wrote, "O that God would grant the clergy
to feel their weakness as sinful men, and the people to sympathize with them and love them and
pray for their increase in all good gifts of grace" (Sermon, 22 March 1829). [...]

Finally, | should like to speak to you about two specific matters that affect your episcopal
ministry at this time. One is the imminent publication of the new translation of the Roman Missal.
| want to take this opportunity to thank all of you for the contribution you have made, with such
painstaking care, to the collegial exercise of reviewing and approving the texts. This has
provided an immense service to Catholics throughout the English-speaking world. | encourage
you now to seize the opportunity that the new translation offers for in-depth catechesis on the
Eucharist and renewed devotion in the manner of its celebration. "The more lively the
eucharistic faith of the people of God, the deeper is its sharing in ecclesial life in steadfast
commitment to the mission entrusted by Christ to his disciples" (Sacramentum Caritatis, 6).

The other matter | touched upon in February with the Bishops of England and Wales, when |
asked you to be generous in implementing the Apostolic Constitution "Anglicanorum coetibus."
This should be seen as a prophetic gesture that can contribute positively to the developing
relations between Anglicans and Catholics. It helps us to set our sights on the ultimate goal of
all ecumenical activity: the restoration of full ecclesial communion in the context of which the
mutual exchange of gifts from our respective spiritual patrimonies serves as an enrichment to us
all. Let us continue to pray and work unceasingly in order to hasten the joyful day when that
goal can be accomplished. [...]

Pope Benedict in Hyde Park

(Full text of his homily)



My brothers and sisters in Christ,

This is an evening of joy, of immense spiritual joy, for all of us. We are gathered here in
prayerful vigil to prepare for tomorrow’s Mass, during which a great son of this nation, Cardinal
John Henry Newman, will be declared Blessed. How many people, in England and throughout
the world, have longed for this moment! It is also a great joy for me, personally, to share this
experience with you. As you know, Newman has long been an important influence in my own
life and thought, as he has been for so many people beyond these isles.

The drama of Newman'’s life invites us to examine our lives, to see them against the vast
horizon of God’s plan, and to grow in communion with the Church of every time and place: the
Church of the apostles, the Church of the martyrs, the Church of the saints, the Church which
Newman loved and to whose mission he devoted his entire life. [...] This evening, in the context
of our common prayer, | would like to reflect with you about a few aspects of Newman’s life
which | consider very relevant to our lives as believers and to the life of the Church today.

Let me begin by recalling that Newman, by his own account, traced the course of his whole life
back to a powerful experience of conversion which he had as a young man. It was an immediate
experience of the truth of God’s word, of the objective reality of Christian revelation as handed
down in the Church. This experience, at once religious and intellectual, would inspire his
vocation to be a minister of the Gospel, his discernment of the source of authoritative teaching
in the Church of God, and his zeal for the renewal of ecclesial life in fidelity to the apostolic
tradition. At the end of his life, Newman would describe his life’s work as a struggle against the
growing tendency to view religion as a purely private and subjective matter, a question of
personal opinion.

Here is the first lesson we can learn from his life: in our day, when an intellectual and moral
relativism threatens to sap the very foundations of our society, Newman reminds us that, as
men and women made in the image and likeness of God, we were created to know the truth, to
find in that truth our ultimate freedom and the fulfilment of our deepest human aspirations. In a
word, we are meant to know Christ, who is himself “the way, and the truth, and the life” (Jn



14:6).

Newman'’s life also teaches us that passion for the truth, intellectual honesty and genuine
conversion are costly. The truth that sets us free cannot be kept to ourselves; it calls for
testimony, it begs to be heard, and in the end its convincing power comes from itself and not
from the human eloquence or arguments in which it may be couched. Not far from here, at
Tyburn, great numbers of our brothers and sisters died for the faith; the witness of their fidelity
to the end was ever more powerful than the inspired words that so many of them spoke before
surrendering everything to the Lord. In our own time, the price to be paid for fidelity to the
Gospel is no longer being hanged, drawn and quartered but it often involves being dismissed
out of hand, ridiculed or parodied. And yet, the Church cannot withdraw from the task of
proclaiming Christ and his Gospel as saving truth, the source of our ultimate happiness as
individuals and as the foundation of a just and humane society.

Finally, Newman teaches us that if we have accepted the truth of Christ and committed our lives
to him, there can be no separation between what we believe and the way we live our lives. Our
every thought, word and action must be directed to the glory of God and the spread of his
Kingdom. Newman understood this, and was the great champion of the prophetic office of the
Christian laity. He saw clearly that we do not so much accept the truth in a purely intellectual act
as embrace it in a spiritual dynamic that penetrates to the core of our being. Truth is passed on
not merely by formal teaching, important as that is, but also by the witness of lives lived in
integrity, fidelity and holiness; those who live in and by the truth instinctively recognize what is
false and, precisely as false, inimical to the beauty and goodness which accompany the
splendour of truth, "veritatis splendor.”

Tonight’s first reading is the magnificent prayer in which Saint Paul asks that we be granted to
know “the love of Christ which surpasses all understanding” (Eph 3:14-21). The Apostle prays
that Christ may dwell in our hearts through faith (cf. Eph 3:17) and that we may come to “grasp,
with all the saints, the breadth and the length, the height and the depth” of that love. Through
faith we come to see God’s word as a lamp for our steps and light for our path (cf. Ps 119:105).
Newman, like the countless saints who preceded him along the path of Christian discipleship,
taught that the “kindly light” of faith leads us to realize the truth about ourselves, our dignity as
God’s children, and the sublime destiny which awaits us in heaven.

By letting the light of faith shine in our hearts, and by abiding in that light through our daily union
with the Lord in prayer and participation in the life-giving sacraments of the Church, we
ourselves become light to those around us; we exercise our “prophetic office”; often, without
even knowing it, we draw people one step closer to the Lord and his truth. Without the life of
prayer, without the interior transformation which takes place through the grace of the
sacraments, we cannot, in Newman'’s words, “radiate Christ”; we become just another “clashing
cymbal” (1 Cor 13:1) in a world filled with growing noise and confusion, filled with false paths
leading only to heartbreak and illusion.

One of the Cardinal’s best-loved meditations includes the words, “God has created me to do
him some definite service. He has committed some work to me which he has not committed to
another” (Meditations on Christian Doctrine). Here we see Newman'’s fine Christian realism, the
point at which faith and life inevitably intersect. Faith is meant to bear fruit in the transformation



of our world through the power of the Holy Spirit at work in the lives and activity of believers.

No one who looks realistically at our world today could think that Christians can afford to go on
with business as usual, ignoring the profound crisis of faith which has overtaken our society, or
simply trusting that the patrimony of values handed down by the Christian centuries will continue
to inspire and shape the future of our society. We know that in times of crisis and upheaval God
has raised up great saints and prophets for the renewal of the Church and Christian society; we
trust in his providence and we pray for his continued guidance. But each of us, in accordance
with his or her state of life, is called to work for the advancement of God’s Kingdom by imbuing
temporal life with the values of the Gospel. Each of us has a mission, each of us is called to
change the world, to work for a culture of life, a culture forged by love and respect for the dignity
of each human person. As our Lord tells us in the Gospel we have just heard, our light must
shine in the sight of all, so that, seeing our good works, they may give praise to our heavenly
Father (cf. Mt 5:16).

Here | wish to say a special word to the many young people present. Dear young friends: only
Jesus knows what “definite service” he has in mind for you. Be open to his voice resounding in
the depths of your heart: even now his heart is speaking to your heart. Christ has need of
families to remind the world of the dignity of human love and the beauty of family life. He needs
men and women who devote their lives to the noble task of education, tending the young and
forming them in the ways of the Gospel. He needs those who will consecrate their lives to the
pursuit of perfect charity, following him in chastity, poverty and obedience, and serving him in
the least of our brothers and sisters. He needs the powerful love of contemplative religious, who
sustain the Church’s witness and activity through their constant prayer. And he needs priests,
good and holy priests, men who are willing to lay down their lives for their sheep. Ask our Lord
what he has in mind for you! Ask him for the generosity to say “yes!” Do not be afraid to give
yourself totally to Jesus. He will give you the grace you need to fulfil your vocation. [...]

And now, dear friends, let us continue our vigil of prayer by preparing to encounter Christ,
present among us in the Blessed Sacrament of the Altar. Together, in the silence of our
common adoration, let us open our minds and hearts to his presence, his love, and the
convincing power of his truth. In a special way, let us thank him for the enduring witness to that
truth offered by Cardinal John Henry Newman. Trusting in his prayers, let us ask the Lord to
illumine our path, and the path of all British society, with the kindly light of his truth, his love and
his peace. Amen.

Hyde Park, September 18, 2010

In Westminster Cathedral (Full text)
Dear Friends in Christ,
| greet all of you with joy in the Lord and | thank you for your warm reception. | am grateful to

Archbishop Nichols for his words of welcome on your behalf. Truly, in this meeting of the
Successor of Peter and the faithful of Britain, "heart speaks unto heart" as we rejoice in the love



of Christ and in our common profession of the Catholic faith which comes to us from the
Apostles. | am especially happy that our meeting takes place in this Cathedral dedicated to the
Most Precious Blood, which is the sign of God’s redemptive mercy poured out upon the world
through the passion, death and resurrection of his Son, our Lord Jesus Christ. In a particular
way | greet the Archbishop of Canterbury, who honours us by his presence.

The visitor to this Cathedral cannot fail to be struck by the great crucifix dominating the nave,
which portrays Christ’s body, crushed by suffering, overwhelmed by sorrow, the innocent victim
whose death has reconciled us with the Father and given us a share in the very life of God. The

Lord’s outstretched arms seem to embrace this entire church, lifting up to the Father all the
ranks of the faithful who gather around the altar of the Eucharistic sacrifice and share in its
fruits. The crucified Lord stands above and before us as the source of our life and salvation, "the
high priest of the good things to come", as the author of the Letter to the Hebrews calls him in
today’s first reading (Heb 9:11).

It is in the shadow, so to speak, of this striking image, that | would like to consider the word of
God which has been proclaimed in our midst and reflect on the mystery of the Precious Blood.
For that mystery leads us to see the unity between Christ’s sacrifice on the Cross, the
Eucharistic sacrifice which he has given to his Church, and his eternal priesthood, whereby,
seated at the right hand of the Father, he makes unceasing intercession for us, the members of
his mystical body.

Let us begin with the sacrifice of the Cross. The outpouring of Christ’s blood is the source of the
Church’s life. Saint John, as we know, sees in the water and blood which flowed from our Lord’s
body the wellspring of that divine life which is bestowed by the Holy Spirit and communicated to
us in the sacraments (Jn 19:34; cf. 1 Jn 1:7; 5:6-7). The Letter to the Hebrews draws out, we
might say, the liturgical implications of this mystery. Jesus, by his suffering and death, his self-
oblation in the eternal Spirit, has become our high priest and "the mediator of a new covenant"
(Heb 9:15). These words echo our Lord’s own words at the Last Supper, when he instituted the
Eucharist as the sacrament of his body, given up for us, and his blood, the blood of the new and
everlasting covenant shed for the forgiveness of sins (cf. Mk 14:24; Mt 26:28; Lk 22:20).

Faithful to Christ's command to "do this in memory of me" (Lk 22:19), the Church in every time
and place celebrates the Eucharist until the Lord returns in glory, rejoicing in his sacramental
presence and drawing upon the power of his saving sacrifice for the redemption of the world.

The reality of the Eucharistic sacrifice has always been at the heart of Catholic faith; called into

question in the sixteenth century, it was solemnly reaffirmed at the Council of Trent against the

backdrop of our justification in Christ. Here in England, as we know, there were many who
staunchly defended the Mass, often at great cost, giving rise to that devotion to the Most Holy
Eucharist which has been a hallmark of Catholicism in these lands.

The Eucharistic sacrifice of the Body and Blood of Christ embraces in turn the mystery of our
Lord’s continuing passion in the members of his Mystical Body, the Church in every age. Here
the great crucifix which towers above us serves as a reminder that Christ, our eternal high
priest, daily unites our own sacrifices, our own sufferings, our own needs, hopes and
aspirations, to the infinite merits of his sacrifice. Through him, with him, and in him, we lift up our



own bodies as a sacrifice holy and acceptable to God (cf. Rom 12:1). In this sense we are
caught up in his eternal oblation, completing, as Saint Paul says, in our flesh what is lacking in
Christ’s afflictions for the sake of his body, the Church (cf. Col 1:24). In the life of the Church, in
her trials and tribulations, Christ continues, in the stark phrase of Pascal, to be in agony until the
end of the world (Pensées, 553, éd. Brunschvicg).

We see this aspect of the mystery of Christ’s precious blood represented, most eloquently, by
the martyrs of every age, who drank from the cup which Christ himself drank, and whose own
blood, shed in union with his sacrifice, gives new life to the Church. It is also reflected in our
brothers and sisters throughout the world who even now are suffering discrimination and
persecution for their Christian faith. Yet it is also present, often hidden in the suffering of all
those individual Christians who daily unite their sacrifices to those of the Lord for the
sanctification of the Church and the redemption of the world. My thoughts go in a special way to
all those who are spiritually united with this Eucharistic celebration, and in particular the sick, the
elderly, the handicapped and those who suffer mentally and spiritually.

Here too | think of the immense suffering caused by the abuse of children, especially within the
Church and by her ministers. Above all, | express my deep sorrow to the innocent victims of
these unspeakable crimes, along with my hope that the power of Christ’s grace, his sacrifice of
reconciliation, will bring deep healing and peace to their lives. | also acknowledge, with you, the
shame and humiliation which all of us have suffered because of these sins; and | invite you to
offer it to the Lord with trust that this chastisement will contribute to the healing of the victims,
the purification of the Church and the renewal of her age-old commitment to the education and
care of young people. | express my gratitude for the efforts being made to address this problem
responsibly, and | ask all of you to show your concern for the victims and solidarity with your
priests.

Dear friends, let us return to the contemplation of the great crucifix which rises above us. Our
Lord’s hands, extended on the Cross, also invite us to contemplate our participation in his
eternal priesthood and thus our responsibility, as members of his body, to bring the reconciling
power of his sacrifice to the world in which we live. The Second Vatican Council spoke
eloquently of the indispensable role of the laity in carrying forward the Church’s mission through
their efforts to serve as a leaven of the Gospel in society and to work for the advancement of
God’s Kingdom in the world (cf. Lumen Gentium, 31; Apostolicam Actuositatem, 7). The
Council’s appeal to the lay faithful to take up their baptismal sharing in Christ’s mission echoed
the insights and teachings of John Henry Newman. May the profound ideas of this great
Englishman continue to inspire all Christ’s followers in this land to conform their every thought,
word and action to Christ, and to work strenuously to defend those unchanging moral truths
which, taken up, illuminated and confirmed by the Gospel, stand at the foundation of a truly
humane, just and free society.

How much contemporary society needs this witness! How much we need, in the Church and in
society, witnesses of the beauty of holiness, witnesses of the splendour of truth, witnesses of
the joy and freedom born of a living relationship with Christ! One of the greatest challenges
facing us today is how to speak convincingly of the wisdom and liberating power of God’s word
to a world which all too often sees the Gospel as a constriction of human freedom, instead of



the truth which liberates our minds and enlightens our efforts to live wisely and well, both as
individuals and as members of society.

Let us pray, then, that the Catholics of this land will become ever more conscious of their dignity
as a priestly people, called to consecrate the world to God through lives of faith and holiness.
And may this increase of apostolic zeal be accompanied by an outpouring of prayer for
vocations to the ordained priesthood. For the more the lay apostolate grows, the more urgently
the need for priests is felt; and the more the laity’s own sense of vocation is deepened, the more
what is proper to the priest stands out. May many young men in this land find the strength to
answer the Master’s call to the ministerial priesthood, devoting their lives, their energy and their
talents to God, thus building up his people in unity and fidelity to the Gospel, especially through
the celebration of the Eucharistic sacrifice.

Dear friends, in this Cathedral of the Most Precious Blood, | invite you once more to look to
Christ, who leads us in our faith and brings it to perfection (cf. Heb 12:2). | ask you to unite
yourselves ever more fully to the Lord, sharing in his sacrifice on the Cross and offering him that
"spiritual worship" (Rom 12:1) which embraces every aspect of our lives and finds expression in
our efforts to contribute to the coming of his Kingdom. | pray that, in doing so, you may join the
ranks of faithful believers throughout the long Christian history of this land in building a society
truly worthy of man, worthy of your nation’s highest traditions.

Westminster Cathedral, September 18, 2010

"Unam Sanctam.” The Church of Peter in London

Benedict XVI invites young people to become saints. He calls for unity among Christians and
religious men. And to politicians and men of culture, he proposes reciprocal "purification”
between reason and faith

by Sandro Magister

ROME, September 17, 2010 — Benedict XVI spent the second day of his trip to the United
Kingdom in London. With six appointments. And as many speeches:

— to three hundred men and women religious educators, at St. Mary's University in Twickenham,



also attended by British education minister Nick Gibb;

— to four thousand students on the athletic field of the same college, linked via internet with all of
the Catholic schools of England, Scotland, and Wales;

— to Jewish leaders and leaders of the religions most present in the United Kingdom - Islam,
Hinduism, Sikhism - in the Walgrave Drawing Room of Twickenham;

— to Anglican archbishop of Canterbury Rowan Williams, at Lambeth Palace;

— to politicians, diplomats, businessmen, men of culture, and religious leaders, at Westminster
Hall, also attended by the speakers of the House of Lords and the House of Commons;

— to representatives of the Christian confessions, gathered for an ecumenical celebration at
Westminster Abbey.

Two of the six speeches stand out. The one to the students in Twickenham, and the one to the
representatives of civil and political society at Westminster Hall.

The first of these also stands apart from the rest stylistically. The pope speaks to the students
without formality. He asks them, candidly, to become saints. And he compares the journey of
sanctity to a man and woman falling in love.

The second speech reprises the classic features of Joseph Ratzinger's vision of the reciprocal
"purification" between reason and faith, and of the public dialogue between them that is
necessary "for the good of our civilization."

The following is an anthology of the salient passages from the six papal speeches on
September 17.

1. TO THE TEACHERS: "EDUCATE FOR WISDOM"

The task of a teacher is not simply to impart information or to provide training in skills intended
to deliver some economic benefit to society; education is not and must never be considered as
purely utilitarian. It is about forming the human person, equipping him or her to live life to the full
—in short it is about imparting wisdom. And true wisdom is inseparable from knowledge of the
Creator, for “both we and our words are in his hand, as are all understanding and skill in crafts”
(Wis 7:16). This transcendent dimension of study and teaching was clearly grasped by the
monks who contributed so much to the evangelization of these islands. [...] It was only natural
that the monastery should have a library and a school. [...]

Looking around me today, | see many apostolic religious whose charism includes the education
of the young. [...] The presence of religious in Catholic schools is a powerful reminder of the



much-discussed Catholic ethos that needs to inform every aspect of school life. This extends far
beyond the self-evident requirement that the content of the teaching should always be in
conformity with Church doctrine. It means that the life of faith needs to be the driving force
behind every activity in the school, so that the Church’s mission may be served effectively, and
the young people may discover the joy of entering into Christ’s “being for others” (Spe Salvi,
28).

Before | conclude, | wish to add a particular word of appreciation for those whose task it is to
ensure that our schools provide a safe environment for children and young people.

2. TO THE STUDENTS: "GROW IN HOLINESS"

It is not often that a Pope, or indeed anyone else, has the opportunity to speak to the students
of all the Catholic schools of England, Wales and Scotland at the same time. And since | have
the chance now, there is something | very much want to say to you. | hope that among those of
you listening to me today there are some of the future saints of the twenty-first century. What
God wants most of all for each one of you is that you should become holy. He loves you much
more than you could ever begin to imagine, and he wants the very best for you. And by far the
best thing for you is to grow in holiness.

Perhaps some of you have never thought about this before. Perhaps some of you think being a
saint is not for you. Let me explain what | mean. When we are young, we can usually think of
people that we look up to, people we admire, people we want to be like. It could be someone we
meet in our daily lives that we hold in great esteem. Or it could be someone famous. We live in
a celebrity culture, and young people are often encouraged to model themselves on figures from
the world of sport or entertainment. My question for you is this: what are the qualities you see in
others that you would most like to have yourselves? What kind of person would you really like to
be?

When [ invite you to become saints, | am asking you not to be content with second best. | am
asking you not to pursue one limited goal and ignore all the others. Having money makes it
possible to be generous and to do good in the world, but on its own, it is not enough to make us
happy. Being highly skilled in some activity or profession is good, but it will not satisfy us unless
we aim for something greater still. It might make us famous, but it will not make us happy.
Happiness is something we all want, but one of the great tragedies in this world is that so many
people never find it, because they look for it in the wrong places. The key to it is very simple —
true happiness is to be found in God. We need to have the courage to place our deepest hopes
in God alone, not in money, in a career, in worldly success, or in our relationships with others,
but in God. Only he can satisfy the deepest needs of our hearts.

Not only does God love us with a depth and an intensity that we can scarcely begin to
comprehend, but he invites us to respond to that love. You all know what it is like when you
meet someone interesting and attractive, and you want to be that person’s friend. You always



hope they will find you interesting and attractive, and want to be your friend. God wants your
friendship. And once you enter into friendship with God, everything in your life begins to change.
As you come to know him better, you find you want to reflect something of his infinite goodness
in your own life. You are attracted to the practice of virtue. You begin to see greed and
selfishness and all the other sins for what they really are, destructive and dangerous tendencies
that cause deep suffering and do great damage, and you want to avoid falling into that trap
yourselves. You begin to feel compassion for people in difficulties and you are eager to do
something to help them. You want to come to the aid of the poor and the hungry, you want to
comfort the sorrowful, you want to be kind and generous. And once these things begin to matter
to you, you are well on the way to becoming saints.

3. TO THE RELIGIOUS LEADERS: "FREEDOM AND MUTUAL RESPECT"

On the spiritual level, all of us, in our different ways, are personally engaged in a journey that
grants an answer to the most important question of all — the question concerning the ultimate
meaning of our human existence. The quest for the sacred is the search for the one thing
necessary, which alone satisfies the longings of the human heart. In the fifth century, Saint
Augustine described that search in these terms: “Lord, you have created us for yourself and our
hearts are restless until they rest in you” (Confessions, Book I, 1). As we embark on this
adventure we come to realize more and more that the initiative lies not with us, but with the
Lord: it is not so much we who are seeking him, but rather he who is seeking us, indeed it was
he who placed that longing for him deep within our hearts. [...]

That genuine religious belief points us beyond present utility towards the transcendent. It
reminds us of the possibility and the imperative of moral conversion, of the duty to live
peaceably with our neighbour, of the importance of living a life of integrity. Properly understood,
it brings enlightenment, it purifies our hearts and it inspires noble and generous action, to the
benefit of the entire human family. It motivates us to cultivate the practice of virtue and to reach
out towards one another in love, with the greatest respect for religious traditions different from
our own.

Ever since the Second Vatican Council, the Catholic Church has placed special emphasis on
the importance of dialogue and cooperation with the followers of other religions. In order to be
fruitful, this requires reciprocity on the part of all partners in dialogue and the followers of other
religions. | am thinking in particular of situations in some parts of the world, where cooperation
and dialogue between religions calls for mutual respect, the freedom to practise one’s religion
and to engage in acts of public worship, and the freedom to follow one’s conscience without
suffering ostracism or persecution, even after conversion from one religion to another. Once
such a respect and openness has been established, peoples of all religions will work together
effectively for peace and mutual understanding, and so give a convincing witness before the
world.



4. TO THE ARCHBISHOP OF CANTERBURY: "THE TRUCH ABOVE ALL"

The context in which dialogue takes place between the Anglican Communion and the Catholic
Church has evolved in dramatic ways since the private meeting between Pope John XXIII and
Archbishop Geoffrey Fisher in 1960. On the one hand, the surrounding culture is growing ever
more distant from its Christian roots, despite a deep and widespread hunger for spiritual
nourishment. On the other hand, the increasingly multicultural dimension of society, particularly
marked in this country, brings with it the opportunity to encounter other religions.

For us Christians this opens up the possibility of exploring, together with members of other
religious traditions, ways of bearing witness to the transcendent dimension of the human person
and the universal call to holiness, leading to the practice of virtue in our personal and social
lives. Ecumenical cooperation in this task remains essential, and will surely bear fruit in
promoting peace and harmony in a world that so often seems at risk of fragmentation.

At the same time, we Christians must never hesitate to proclaim our faith in the uniqueness of
the salvation won for us by Christ, and to explore together a deeper understanding of the means
he has placed at our disposal for attaining that salvation. God “wants all to be saved, and to
come to the knowledge of the truth” (1 Tim 2:4), and that truth is nothing other than Jesus
Christ, eternal Son of the Father, who has reconciled all things in himself by the power of his
Cross. In fidelity to the Lord’s will, as expressed in that passage from Saint Paul’s First Letter to
Timothy, we recognize that the Church is called to be inclusive, yet never at the expense of
Christian truth. Herein lies the dilemma facing all who are genuinely committed to the
ecumenical journey.

In the figure of John Henry Newman, who is to be beatified on Sunday, we celebrate a
churchman whose ecclesial vision was nurtured by his Anglican background and matured
during his many years of ordained ministry in the Church of England. He can teach us the
virtues that ecumenism demands: on the one hand, he was moved to follow his conscience,
even at great personal cost; and on the other hand, the warmth of his continued friendship with
his former colleagues, led him to explore with them, in a truly eirenical spirit, the questions on
which they differed, driven by a deep longing for unity in faith. Your Grace, in that same spirit of
friendship, let us renew our determination to pursue the goal of unity in faith, hope, and love, in
accordance with the will of our one Lord and Saviour Jesus Christ.

5. TO THE POLITICIANS AND MEN OF CULTURE: "REASON AND FAITH NEED EACH
OTHER"

| recall the figure of Saint Thomas More, the great English scholar and statesman, who is
admired by believers and non-believers alike for the integrity with which he followed his
conscience, even at the cost of displeasing the sovereign whose “good servant” he was,



because he chose to serve God first. The dilemma which faced More in those difficult times, the
perennial question of the relationship between what is owed to Caesar and what is owed to
God, allows me the opportunity to reflect with you briefly on the proper place of religious belief
within the political process. [...]

And yet the fundamental questions at stake in Thomas More’s trial continue to present
themselves in ever-changing terms as new social conditions emerge. Each generation, as it
seeks to advance the common good, must ask anew: what are the requirements that
governments may reasonably impose upon citizens, and how far do they extend? By appeal to
what authority can moral dilemmas be resolved? These questions take us directly to the ethical
foundations of civil discourse. If the moral principles underpinning the democratic process are
themselves determined by nothing more solid than social consensus, then the fragility of the
process becomes all too evident - herein lies the real challenge for democracy. [...]

The Catholic tradition maintains that the objective norms governing right action are accessible to
reason, prescinding from the content of revelation. According to this understanding, the role of
religion in political debate is not so much to supply these norms, as if they could not be known
by non-believers — still less to propose concrete political solutions, which would lie altogether
outside the competence of religion — but rather to help purify and shed light upon the application
of reason to the discovery of objective moral principles.

This “corrective” role of religion vis-a-vis reason is not always welcomed, though, partly because
distorted forms of religion, such as sectarianism and fundamentalism, can be seen to create
serious social problems themselves. And in their turn, these distortions of religion arise when
insufficient attention is given to the purifying and structuring role of reason within religion. Itis a
two-way process. Without the corrective supplied by religion, though, reason too can fall prey to
distortions, as when it is manipulated by ideology, or applied in a partial way that fails to take full
account of the dignity of the human person. Such misuse of reason, after all, was what gave
rise to the slave trade in the first place and to many other social evils, not least the totalitarian
ideologies of the twentieth century. This is why | would suggest that the world of reason and the
world of faith — the world of secular rationality and the world of religious belief — need one
another and should not be afraid to enter into a profound and ongoing dialogue, for the good of
our civilization.

Religion, in other words, is not a problem for legislators to solve, but a vital contributor to the
national conversation. In this light, | cannot but voice my concern at the increasing
marginalization of religion, particularly of Christianity, that is taking place in some quarters, even
in nations which place a great emphasis on tolerance.

There are those who would advocate that the voice of religion be silenced, or at least relegated
to the purely private sphere. There are those who argue that the public celebration of festivals
such as Christmas should be discouraged, in the questionable belief that it might somehow
offend those of other religions or none. And there are those who argue — paradoxically with the
intention of eliminating discrimination — that Christians in public roles should be required at
times to act against their conscience. These are worrying signs of a failure to appreciate not
only the rights of believers to freedom of conscience and freedom of religion, but also the



legitimate role of religion in the public square. | would invite all of you, therefore, within your
respective spheres of influence, to seek ways of promoting and encouraging dialogue between
faith and reason at every level of national life.

Your readiness to do so is already implied in the unprecedented invitation extended to me
today. And it finds expression in the fields of concern in which your Government has been
engaged with the Holy See. [...] | am convinced that, within this country too, there are many
areas in which the Church and the public authorities can work together for the good of citizens,
in harmony with this Parliament’s historic practice of invoking the Spirit's guidance upon those
who seek to improve the conditions of all mankind. For such cooperation to be possible,
religious bodies — including institutions linked to the Catholic Church — need to be free to act in
accordance with their own principles and specific convictions based upon the faith and the
official teaching of the Church. In this way, such basic rights as religious freedom, freedom of
conscience and freedom of association are guaranteed.

The angels looking down on us from the magnificent ceiling of this ancient Hall remind us of the
long tradition from which British Parliamentary democracy has evolved. They remind us that
God is constantly watching over us to guide and protect us. And they summon us to
acknowledge the vital contribution that religious belief has made and can continue to make to
the life of the nation.

6. TO REPRESENTATIVES OF THE CHRISTIAN CONFESSIONS: "IN FIDELITY TO MY
MINISTRY AS SUCCESSOR OF PETER"

As we processed to the chancel at the beginning of this service, the choir sang that Christ is our
“sure foundation”. [...] Our commitment to Christian unity is born of nothing less than our faith in
Christ, in this Christ, risen from the dead and seated at the right hand of the Father, who will
come again in glory to judge the living and the dead. It is the reality of Christ’s person, his
saving work and above all the historical fact of his resurrection, which is the content of the
apostolic kerygma and those credal formulas which, beginning in the New Testament itself,
have guaranteed the integrity of its transmission. The Church’s unity, in a word, can never be
other than a unity in the apostolic faith, in the faith entrusted to each new member of the Body of
Christ during the rite of Baptism. It is this faith which unites us to the Lord, makes us sharers in
his Holy Spirit, and thus, even now, sharers in the life of the Blessed Trinity, the model of the
Church’s koinonia here below.

Dear friends, we are all aware of the challenges, the blessings, the disappointments and the
signs of hope which have marked our ecumenical journey. Tonight we entrust all of these to the
Lord, confident in his providence and the power of his grace. We know that the friendships we
have forged, the dialogue which we have begun and the hope which guides us will provide
strength and direction as we persevere on our common journey.

At the same time, with evangelical realism, we must also recognize the challenges which



confront us, not only along the path of Christian unity, but also in our task of proclaiming Christ
in our day. Fidelity to the word of God, precisely because it is a true word, demands of us an
obedience which leads us together to a deeper understanding of the Lord’s will, an obedience
which must be free of intellectual conformism or facile accommodation to the spirit of the age.

This is the word of encouragement which | wish to leave with you this evening, and | do so in
fidelity to my ministry as the Bishop of Rome and the Successor of Saint Peter, charged with a
particular care for the unity of Christ’s flock.



